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(An excerpt from “Lassoing God: How Puritanism Transformed into Pantheism, Predictably’)

Abstract

Is there really no rationally acceptable resolution to the age-old dilemma regarding
Divine omniscience and human free will? Are they truly mutually exclusive? Is Divine
foreknowledge to be taken as a species of Divine omniscience? For that matter, is there not a
concern about Divine sovereignty in relation to Divine omniscience? At any rate, all that is to
state the case in general terms. The more specific question underlying my thesis is this. Do
Biblical, that is, not purely logical, accounts of the foretold future, in terms of a distinction
between omniscience and “omniprescience” (all-encompassing foreknowledge), offer up a
possible path to resolving the problem of Divine omniscience vis-a-vis human freedom?

My thesis is that, contrary to logical treatments of foreknowledge, such as those of
Aristotle, Boethius and Aquinas, and Ockham, which, admirable as they are, are not taken as
definitively reconciling Divine foreknowledge and human free will, there is a possible resolution
to the problem offered in Scripture. It involves a hermeneutic distinction in the Bible between
Divine omniscience and Divine foreknowledge, and the key to that distinction does not seem to
be a matter of temporality, but rather intention. Setting aside extrapolation from past and/or
present conditions, the presentation of God’s foreknowledge in the Bible does not seem to be so
much a seeing, like the way God’s omniscience is described, as it is expressive of plans. In the

passages typically taken as indicative of Divine foreknowledge, God appears to be foretelling



His plans, not, based on an ability to know all, reporting on predetermined events that simply
have not yet happened. In other words, what the Bible does not necessarily proffer is Divine
“omniprescience”, at least insofar as Divine omniscience regards knowables and Divine
foreknowledge regards intentions, and so the great impediment to human free will is overcome.
To the degree that I might just be on to something, there may be a Scriptural way out of this
logical conundrum.

In the effort to establish my point about God’s omniscience and prescience’s not being a
species of omniscience, the following passages of Scripture from both the Old and New
Testaments would surely be up for consideration: (Hebrew Bible) I Kings 8:39; Jeremiah 16:17;
Zechariah 4:10; Psalms 33:13-15; Psalms 139:1-4; Proverbs 15:3; Job 34:21-22; I Chronicles
28:9; Genesis 21:17; Isaiah 29:15; Jeremiah 32:19; Psalms 94:7-11, 147:4; Proverbs 5:21, and
Ecclesiastes 12:13; (Christian Bible) Matthew 6:6; Matthew 6:8; Matthew 12:36; Acts 15:18;
Hebrews 4:13; Matthew 9:4; Matthew 10:30, and 1 John 3:20. In the effort to make my point
regarding intention’s being the indicative characteristic of God’s foreknowledge, the following
Scripture could be considered: (Hebrew Bible) Genesis 15:13-16; Genesis 21:18; 1 Kings 14:17
in relation to 1 Kings 14:12; Joshua 6:2 relative to I Kings 16:34; Isaiah 46:10; Isaiah 48:3-7; 2
Kings 25:5-7 vis-a-vis Jeremiah 32:3-5 and Ezekiel 12:13; Exodus 3:19-22; Deuteronomy 31:16-
21; Kings 13:1 in connection with 2 Kings 23:15; Isaiah 44:6-8; Isaiah 44:28-45:4; Isaiah 65:24;
Jeremiah 1:5; Psalms 139:16, and Daniel 2:28; (Christian Bible) Matthew 25:31-34; Acts 3:18;
Acts 15:16-18; Matthew 2:6, and 1 Corinthians 15:3, and with special treatment of Revelation
13:8 and Revelation 17:8.

At any rate, the position I am proffering is particularly ironic and paradoxical given that
the problem is usually framed in terms of Divine foreknowledge over and against human free

will. Yet, what I am precisely contending is that the rendition of Divine foreknowledge in the



Bible, not of the logicians down through the ages, is more so an announcement of plans, and can,
thus, serve to alleviate the tension between prescience, mis-taken as a species of Divine
omniscience, and human freedom. The irony is that many a Christian theologian will defend free
will against Divine foreknowledge precisely by denying Divine intention, which, mind you, is a
very tight rope to walk. The further irony is that, on my account, Divine foreknowledge per
Scripture is not the problem, but the solution, and the paradox is that, though it seems logically
problematic on its face, the compatibility of Divine foreknowledge understood as the
announcement of plans, instead of the reporting of future facts, and human freedom makes sense.

There are matters of fairly immediate logical extension. The position I am proffering has
important residual effects on, say, the problem of theodicy, the meaning of eternity and what it
means to say that God is eternal, the concern for the forfeiture of Divine “omnis” a la Nicolas of
Cusa, the issue of pantheism, the matter of the Christian Distinction and God’s radical
transcendence, as well as matters of ethics, social conscience, and the value of good works, the
latter two areas of concern of which really highlight the Catholic-Protestant divide.
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